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object. You cannot say that there is no such relationship;

for you admit that there is a ^amavaya' (relation of inher-
ence) between the samvit and the self, because of which
there is no immediacy of the self.

Objection s  The object is that which is 'karma
karaka' (causing an act).

Reply s Then an object which is not present (atita)
ceases to be an object, whence you can not admiFinference..
The object cannot be merely that which is cognised because
of the sense contact with it*

Objection: Let the self be arrived at as being the
object (karma) of the samvit.

RepSy : This is impossible.  The object is in one
moment and the cognition in another.  The relation bet-
ween the two is not comprehended in any moment. As
such my knowledge of myself (as object) would not be dif-
ferent from another's knowledge of the same.  That the
self is the object of the samvit is established by the cog-
nition other than that in which we cognise the object. Does
this 'jnanantara' (different cognition) coexist with the
experience of the object ? or does it come at a later time ?
If it comes at a later time, we have said already that it is
impossible to know the relation between the samvit and
the self.

These two cognitious being different in having diffe-
rent objects, how can they together arise at the same mo-
ment ? Can any person have a forward step and also a
backward step at the same time ?
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